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PUBLISHER’S NOTE 

The first Section of this little book consists of excerpts 
compiled from Barddas : the Bardo-Druidic System of the 
Isle of Britain, Volume One. Barddas is a collection of 
Druidic Fragments and Triads published by the Welsh 
MSS. Society in 1862. The translations were made by 
the Rev. J. ap. lthel Williams, and were edited and 
issued by him in two volumes, which are now out of print. 

The compiler, Mr. D. Jeffrey Williams, writes : 

“ How these ancient Welsh manuscripts came to be 
preserved and handed on from generation to generation 
is a mystery, of course. They were collected, it appears, 
by lolo Morganwg (Edward Williams) in the early part 
of the eighteenth century, among many other things of 
literary interest and value to Wales. As might perhaps 
have been expected, these particular manuscripts are 
claimed to be the forgeries of lolo Morganwg. The 
dispute concerning their origin and lolo Morganwg’s sup¬ 
posedly faked work in connection with them still goes 
on in-Welsh literary and academic circles. Nevertheless, 
the philosophy is as coherent and as profound as in other 
presentations of the Wisdom, and can be left to speak for 
itself, it seems to me. Those unable to see today, will 
perhaps hereafter bring unclouded and unprejudiced eyes 
to the study of these very valuable ‘Druidic’ remains." 

The second and third Sections, reprinted by kind 
permission of the Editor of The Thcosophist, are papers 
by Mr. D. Jeffrey Williams, based on a deep study of the 
ancient wisdom of Wales. 


CONTENTS 


Publisher's Note. 

1. Numbers and Triads 

2. Symbolism and Philosophy . 

3. The Way of Attainment 


NUMBERS AND TRIADS 


Why do arrangements require numbers ? 

To. facilitate the memory, for where there is number, 
there is knowledge, but without number and weight and 
measure, there can be no knowledge of anything, therefore 
number is one of the three foundations of knowledge. That 
which is laid down in the system of numbers will be re¬ 
membered, whatever number it may be ; and every one 
of such numbers will be divided and rearranged, for the 
regulation of the memory, because it is from order that the 
memorials of things and sciences are formed ; wherefore it 
is said “ there is no memory but order. ” Also “ there is 
no order but system ”—“ there is no system but number, 
weight and measure ”—the same being known, fixed by 
nature, and confirmed by the judgment of wise men. 

What number is the best for any system ? 

A natural number, where such is known, namely, 
that which will convey in itself the whole, in respect of 
kind and condition, of what is arranged by that number ; 
and the best will be the least number, where it will admit 
of a division. There is no arrangement without number 
and its division, and this is called the primary number, 
having within it a division, from which comes an arrange¬ 
ment. But there are united numbers, such as three, which 
have a beginning, a , middle and an end : and the least, 
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greatest, and intermediate, also one thing, another thing 
opposite to it, and a third thing joining them together. . . . 
The number mostly used for arrangements is three. 

A number, natural in kind, is also four, which may 
be divided into two, that is, two halves, and four quarters ; 
six also into three twos, and nine into three threes are 
natural numbers used in arrangements. Ten is likewise 
altogether a systematic number, for it is in ten that the 
cycle of numbers terminates. Ten tens are a hundred. 
(See footrtote I on p. 8.) 

Why is the number three used by the Bards of the 
Isle of Britain in their lessons of instruction ? 

Because it is easier to remember three, and because 
the three principal conditions form the division of three, 
that is, one, and another, and conjunctive ; and the easiest 
to remember is the best of every learning ; and the short¬ 
est distribution is three, and the easiest to remember is 
the shortest that can be arranged. On this account the 
Bards of the Isle of Britain arranged their learning and 
wisdom in triads, that those who were unacquainted with 
books might easily learn and remember them, for the 
number of the illiterate is greater than that of the literate, 
and it is to the majority that learning, and wisdom, and 
institutional and domestic sciences, in respect of precise 
meaning, ought to be imparted. 

The three causes of animate beings in the hands of 
God : love desiring felicity to the utmost extent of perfect 
understanding ; wisdom knowing the utmost means ; and 
power to accomplish the utmost conception of understand¬ 
ing and love. The three causatio.ns of all acts : 1 necessity 
and occurrence in the circle of A bred ; 1 choice by reason 
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of liberty in the life of man ; and choice from love in the 
circle of Gwynvyd . 1 

The three co-operations of man with God : to endure ; 
to consider ; and to love ; nor can man co-operate with 
God in any other thing. To endure is the chief of all, for 
the others cannot take place without it. 

Three things that are discordant with God : misfor¬ 
tune ; falsehood ; and despair. 

Three places in which there will be most of God : 
where there is most of what will love Him ; most of what 
will seek Him ; and least of self. 

There are three things, and God is found where they 
are looked for : mercy ; truth ; and peace. 

Three things that man knows not' what they are : 
God ; nothing ; and infinity. 

There are three circles of existence : the circle of 
Ceugant, which only God can traverse ; the circle of 
A bred, which man has traversed ; and the circle of 
Gwynvyd, which man shall traverse. 

Three materials employed by God in making all things: 
love ; wisdom ; and power. (See Triad 1, above.) 

The three excellencies of the state of man : the end 
of A bred ; liberty ; and communion with the Blessed. ’ 

The three felicities of heaven : the utter subjugation 
of all evil ; everlasting life ; and the endless 4 renovation 
of bliss. 

[“ al ”=alternative version in translation.—D. J. W. 1 N 

' Al. “ things.” [Abred—the world of matter. Gwynvyd— 
the world of Spirit—D. J. W.] 

1 Al. “ it is not in the least known. 

J Al. “ celestials." 

4 Al. “ for ever." 
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The three primary contemporaries of the world : ' 
man ; light ; and liberty. 

Three victories will occasion an escape, namely : 
victories over pride ; uncharitable hatred ; and cupidity ; 
for no one with these can attain to the circle of Gwynvyd, 
because they will not accord with Gwynvyd, and 
Gwynvyd cannot be obtained from their natures. (See 
footnote No. 5.) 

The three usurpations of pride : to distort every¬ 
thing, so that the truth cannot be seen ; to enslave every 
liberty, so that one cannot free himself from A bred ; to 
make a predatory onset on God and His prerogative, so 
that there can be no justice. 

The three stabilities of pride : usurpation and theft ; 
murder and ambuscade ; and imposing belief upon what 
is false. 

The three primary sins are : pride ; cruelty ; and 

falsehood. 

There are three circles of existence : the circle of 
Ceugant, where there is neither animate nor inanimate save 
God,' and God only can traverse it ; the circle of A bred,' 
where the dead is stronger than the living, and where 
every principal existence is derived from the dead, and 
man has traversed it; and the circle of Gwynvyd ," where 

1 Al. “ goodness.” 

Pride may also be translated “ separateness." 

J “ Save God ” omitted in one version. 

* [Evolution of Matter and Form.—D. J. W.] 

[Evolution of Spirit and Consciousness. Gwynfyd (or Gwyn¬ 
vyd) means also the realm of the universal within each one 

-D. J. W.] 
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the living is stronger than the dead, and where every 
principal existence is derived from the living and life, 
that is, from God, and man shall traverse it ; nor will 
man attain to perfect knowledge, until he shall have fully 
traversed the circle of Gwynvyd, for no absolute know¬ 
ledge can be obtained but by the experience of the 
senses, from having borne and suffered every condition 
and incident. 

Animations in Annwn 1 are partakers of life and 
goodness in the lowest possible degree, and of death 
and evil 2 in the highest degree that is possibly compatible 
with life and personal identity. Therefore, they are 
necessarily evil, because of the preponderance of evil 
over the good ; and scarcely do they live and exist ; and 
their duration and life are necessarily short, whilst by 
means of dissolution and death they are removed 
gradually to a higher degree, where they receive an accu¬ 
mulation of life and goodness, and thus they progress 
from grade to grade, nearer and nearer to the extremity 
of life and goodness. God, of His merciful affection for 
animated beings, preparing the ways along A bred, out of 
pure love to them, until they arrive at the state and point 
of human existence, where goodness and evil equiponder¬ 
ate, neither weighing down the other. From this spring 
liberty and choice and elective power in man, so 
that he can perform whichever he likes of any two 
things, as of good and evil ; and thus is it seen 
that the state of humanity is a state of probation and 

1 [The lowest point of the involutionary curve—the mineral 
world.—D. J. W.l 

1 (The bondage of matter.—D. J. W.J 
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instruction, where the good and evil equiponderate, 
and animated beings are left to their own will and 
pleasure. 

In every state and point of A bred that is below 
humanity, all living beings are necessarily evil, and neces- , 

sarily bound to evil, from utter want of will and power, 
notwithstanding all the exertion and power put forth, 
which vary according as they are situate in A bred, whether 
the point be high or low. On this account God does not 
hate or punish them, but loves and cherishes them, 
because they cannot be otherwise, and because they are 
under obligation' and have no will and choice, and 
whatever the amount of evil may be, they cannot help it, 
because it is from obligation, and not willingly, that they 
are in this condition. 

After having arrived at the point of humanity in 
A bred, where evil and good equiponderate, man is free 
from all obligation, because goodness and wickedness do 
not press one upon the other, nor does either of them 
preponderate over the other. Therefore, the state of 
man is a state of will and freedom and ability, where 
every act is one of project and selection, consent and 
choice, and not of obligation and dislike, necessity 
and inability. On this account man is a living being 
capable of judgment, and judgment will be given upon 
him and his acts, for he will be good or bad according to 
his works, since whatever he does he could do differently; 
therefore it is right that he should receive punishment or 
reward, as his works require. 

‘(Compulsion ; necessity.—D. J. W ] 
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God is three things,' and cannot be otherwise : co-eval 
with all time ; co-entire with all essence ; and co-local" 
with all mental purpose. Could what is called God be 
otherwise, it would not be God, since it could be sur¬ 
passed, and no one is God that can be surpassed. He 
is also co-sentient with all animation [r.e., with all that 

lives.— D. J. W.] 

Cythraul 3 ’ 


There are three benefits to be had from Cythraul: 
the defection of evil ; a view to goodness ; and 
the triumph of victory over what is contrary to the 
beneficial. 

1 Al. “ four things.” 

‘ [Co-extensive ?-—D. J. W.] 

3 [Satan, or the Principle “ opposed ” to Life and Eternity. 

-D. J. W.l 

Bardism recognises another principle of evil, which is called 
” Dera respecting which lolo Morganwg has the following note : 
“ The old Bardic idea was that the Dera usurped the occupation 
of Cylch </ Cetiganl and that he would suffer none but himself to 
occupy it, destroying all other beings ;—that God, being more 
powerful, is able to dispossess him, and, with Himself to occupy 
it, creates beings highly susceptible of happiness, to enjoy it with 

Him to all eternity, on condition of joining with Him to resist evil. 
The common proverb is hence derived : Myn y iliau)l y civbl rc/ao 
ci hunan, fal y cybydci : mae Duu\ fal yr haul yn rhoi rhan i bob 
un arall .'" 

[The proverb in translation means : Satan, like a miser, 
demands all things for himself ; God, like the Sun, gives (a share 
to every one or to every thing.—D. J. W.l 
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Ceugant—Duration—God 

Three things that are not capable of size or measure: 
Ceugant ; 1 duration ; and God ; because there can be no 
extremes to one or other of them—no beginning or end 
or middle to them. 

The Three Imperceptibilities of God 

There are three things that are imperceptible in God: 
His origin, because there can have been no time in which 
He did not exist ; the greatness of His love, for howmuch- 
soever He does, He will see no end to what He can in 
justice accomplish; and His power, because there is no 
end, size, or measure to what He can do in accordance 
with infinite purpose. 

The Bard’s Enigma 

(There is nothing truly hidden but what is not con¬ 
ceivable ;) 4 

' “ Cant," which literally means a circle. “ Ceugant " again 
is the enclosing circle, which comprehends all. 

[" Ceugant " may also be taken to mean the Circle of Non¬ 
manifestation—the closed circle. It is the Infinite, the All.—D.J.W.] 

' These aphorisms are sometimes ascribed to Cattwg the 
Wise, in the sixth century. 

1 “ Dirgel” is compounded of “ dir," true, and “ cel' conceal¬ 
ment. 

' It is very difficult to render the exact meaning of “ Jim ” in 
this place, which is evidently not nothing in the popular use of the 
term. The translation, which we have adopted, was suggested 
by the late Archdeacon Williams in his Comer, p. 136, and is in 
fact the “ nihil cogitable," as distinguished from the “ nihil purum.” 
in Sir William Hamilton's analysis of negative thought. 
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There is nothing conceivable but what is infinite ; 

There is nothing immeasurable but God ; 

There is no God but that which is not conceivable ; 

There is nothing not conceivable but that which is 
truly hidden ; 

There is nothing truly hidden but God. 

In some Books the Bard’s enigma is as follows : 

There is no God but what cannot be comprehended; 

There is nothing that cannot be comprehended but 
what is not conceivable ; 

There is nothing not conceivable but what is infinite; 

There is nothing immeasurable but God ; 

There is no God but what is not conceivable. 

The Twelve Primary Negatives 1 

The Twelve primary Negatives, called in some books 
the Lesson of the Cwynddoniaid but in other books the 
Lesson of Tydian. 

There is nothing sought after but what is precious ; 

There is nothing precious but what is beneficial ; 

There is nothing beneficial but possession ; 

[In the Welsh original this first aphorism runs : Nid dim ond 
dirgel ; nid dirgel ond dim. 1 would venture to translate as follows : 
“ That which is inconceivable is no-thing (no thing )j that which is 
no thing is inconceivable. The inconceivable is That as 
against every particular this. Dim has also the meaning of 
“ All," or “ Totality." Hence : “ that which is inconceivable is the 
All " etc.—D. J. W.] 

* “ Cynnegolion," the plural of “ cynnegawl," a word com¬ 
pounded of " cyn," primary, and “ neg," adj. " negawl, negation 

1 [" The Wise.”—D. J. W.l 
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There is no possession but Gwynoyd ; 1 
There is no Gwynoyd but knowledge ; 

There is no knowledge but what is new ; 

There is nothing new but what changes ; 

There is no change but what is advantageous ; 

There is no advantage but what is beautiful ; 

There is nothing beautiful but what is just ; 

There is nothing just but love ; 

There is no love but God. 

And thus it ends. 

Tydian the Father of Awen sang it, says the 
Book of Sion Cent. 

Bardic Aphorisms 

Thus says the Bard : 

1 here is no advantage but what can in no ways be 
dispensed with, that is, God ; 

There is no want but the want of God ; 

There is no enjoyment but the enjoyment of God ; 
There is no loss but the loss of God ; 

There is no sufficiency but God ; 

There is nothing immeasurable but God ; 

There is nothing knowing but God ; 

There is nothing in every place but God ; 

There is nothing powerful but God ; 

There is nothing in everything but God ; 

There is no whole but God ; 

in [The Circle of Light the Second Circle of Existence—the 
Plane of the Archetypal Ideas," according to Druidic philos- 
ophy.—L). J. W.j 
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There is no God but what is whole. 

Imperishable Matter 

What is imperishable matter ? 

There are two kinds : the one dead and lifeless, that 
is, the elements of the fundamental darkness, whence pro¬ 
ceed all inanimation and dead corporeity ; and the atoms 
or elements of light, whence proceed all living corporeity, 
and all intellect, and all spirituality and life, and all sensi¬ 
bility : for everything dead is cold-^-everything living is 
warm. 

Of what, in respect of materials, were formed living 
and dead beings, which are cognizable to the human 
sight, hearing, feeling, understanding, perception, and the 
creation of the imagination ? 

They were made of the manred, 1 that is, of the ele¬ 
ments in the extremities of their particles and smallest 
atoms, every particle being alive, because God was in 
every particle," a complete unity, so as not to be exceeded, 
even in all the multiform space of Ceugant, or the infinite 
expanse. God was in each particle of the manred , and 
in the same manner in them collectively in their conjoined 
aggregation ; 3 wherefore, the voice of God is the voice of 
every particle of the manred, as far as their numbers or 

1 " Manred*’ is compounded of man , small, fine, and rhed, a 
course. 

2 Ti ymhob ptone.— Thou art in every point. (Gruff. “ Gr\>g i 
Dduw" 1330-1370) 

3 “ Cymminedd cyfungwlm ” ; light is thrown here upon the 
expression “ manred gymmined, with which Meugant commences 
the several stanzas of his Marwnad Cynddylan , (Ap. Myv, Arch. 
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% qualities may be counted or comprehended, and the voice 
of every particle is the voice of God—God being in the 
particle as its life, and every particle or atom being in God 
and His life. On account of this view of the subject, 
God is figuratively represented as being born of the manred, 
without beginning, without end. 

Before Manifestation 

Was existence good or bad before God pronounced 
His Name ? 

All things were thoroughly good, without beginning, 
without end, as they are now, and ever shall be ; though 
in Abred neither the mode, nor the thing that exists, is seen, 
except from learning by means of demonstrative hearing and 
seeing, or by means of reason making it comprehensible, 
namely, God and His peace in everything, and nothing 
existing without God and His peace. Therefore, there was 
good in everything,—a blissful world, and a blissful deli¬ 
verance from every evil, as an unconquerable predomin¬ 
ance. And where God exists in every atom of manred, 
evil is impossible ; because there neither is, nor can be room 

v. i., p. 159). It is but a phrase borrowed from the Druidic Creed, 
and employed by the Bard for some fanciful reason or other, but 
without any immediate reference to the strain or drift of the song. 
Dr. Pughe knew nothing of the Bardic import of the word 
manred which he renders, “of small step or pace,” and manred 
gymmined “ short-paced traveller.” So necessary, for the proper 
understanding of the works of the Bards, is a knowledge of 
Bardism ! 

[The Bards were the First or primary Section of the 
“ Druidic Order.” The Ovates were the Second, and the Druids 
formed the Third.—D. J. W.] 
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for it, since Good and all goodness fill the infinitude, which 
is without beginning and without end, in respect of place 
and duration of time. Therefore, evil or its like cannot 
exist, nor the least approximation to it. 

The Act of Manifestation 

What judgment is formed concerning the act of God 
in giving existence to the world, that is, heaven and earth, 
and all that are in and from them ? 

God, with a view to every goodness of which He is 
capable, branched Himself out of His majesty, incompre¬ 
hensible to man .... And from this there was an in¬ 
crease of all finite goodness, and all goodness cannot be 
had, without finite goodness in infinite space. 

The Creation 

With what material did God make all corporeal things, 
endued with life } 

With the particles of light, which are the smallest of 
all small things ; and yet one particle of light is the greatest 
of all great things, being no less than material for all mate¬ 
riality that can be understood and perceived as within the 
grasp of the power of God. And in every particle there 
is a place wholly commensurate with God, for there is not, 
and cannot be, less than God in every particle of light, and 
God in every particle ; nevertheless, God is only one in 
number. On that account, every light is one, and nothing 
is one in perfect co-existence but what cannot be two, 
either in or out of itself. 
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How long was God in making all corporeal things ? 
The twinkling of an eye ; when existence and life, 
light and vision occurred, that is to say, God and all good¬ 
ness in the act of contemning evil. 1 

Of what materials did God make the worlds ? 

Of Himself, for existence having a beginning does not 
otherwise take place. 

How were animation and life obtained ? 

From God, and in God were they found, that is, from 
the fundamental and absolute life, that is, from God unit¬ 
ing Himself to the dead, or earthliness'—hence motion 
and mind„ that is, soul. And every animation and soul 
are from God, and their existence is in God, both their pre¬ 
existence, and derived existence ; for there is no pre-exist¬ 
ence except in God, no co-existence except in God, and 
no derived existence except in God, and from God. 

From what did God make the world and living beings ? 

From the particles, which He collected out of the in¬ 
finite expanse in the circle of Ceugant, and collocated in 
order and just arrangement in the circle of Gwynvyd, as 

1 The smallest of the small 
Is Hu the Mighty, as the world judges ; 

And the greatest, and a Lord to us. 

Let us well believe, and our mysterious God ; 

Light His course and active. 

An atom of glowing heat is His car ; 

Great on land and on the seas. 

The greatest that 1 manifestly can have. 

Greater than the worlds —Let us beware 
Of mean indignity to Him who deals in bounty. 

See Dr. Pughe’s Dict. (v. mymryn.) 

It would have been utterly impossible to explain the allusions, 
contained in this poetical passage, without the key which the 
Bardic Catechism offers us. 

5 [Matter.— D. J. W.] 

3 [Infinity.—D. J. W.[ 
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worlds, and lives, and natures, without number, weight, or 
measure, which any mind or intellect, but Himself, could 
possibly foresee or devise, even if it possessed the endless 
ages of the circle of Ceugant. 

By what instrumentality or agency did God make 
these things ? 

By the Voice of His mighty energy, that is, by its 
melodious sweetness, which was scarcely heard, when, lo ! 
the dead gleamed into life, and the non-entity, which had 
neither place or existence, flashed like lightning into ele- 
mentation, 1 and rejoiced into life, and the congealed, 
motionless shiver warmed into living existence the des¬ 
titute nothing 2 rejoiced into being a thousand times more 
quickly than the lightning reaches its home. 

God in the Sun 

Why is the face turned towards the sun in every 
asseveration and Prayer ? 

Beacuse God is in every light, and the chief of every 
light is the sun.' It is through fire that God brings back 

1 [Existence ; manifestation.—D. J. W.J 

3 [The “ Solitary Monad "—the unmanifest No-thing ?— 
D. J. W.] 

3 Howel ap Davydd ap leuan ap Rhys, (a.D. 1450-1480), 
clearly alludes to the doctrine of the text in the following couplet : 

The Deity in the course of the sun 

Having His habitation in the bright sun. (Translation) 

On which leuan Tir I aril, who presided in the chair of Gla¬ 
morgan, A.D. 1760, was remarkably well versed in Bardic lore, 
has the following observations : 

“ There was a general opinion in the age when this was com¬ 
posed, that the sun was the abode, or habitation, of God—in 
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to Himself all things that have emanated from Him .... 
There are three kinds of light, namely : that of the sun, 
and hence fire ; that which is obtained in the sciences 
of Teachers; and that which is possessed in the 
understanding of the head and heart, that is, ,n the soul 
On that account, every vow is made in the face o 
lights, that is, in the light of the sun is seen the light of a 
teacher, or demonstration ; and from both of these is the 
light of the intellect, or that of the soul. 

messenger, says . 

Fair sun. with enduring and beautiful light. 

Having thy course from Paradise. 

By the NAME OF GOD dost thou quietly 
Illumine all around the globe ; 

Thou art the light of heaven, worthy fosterer. 

Light of the world, clear knowledge. 

•• It may be supposed that they formerly sacrificed to the sun 
for 1 have not yet noticed in any place vduchlh^ ^ ^ ^ 

themselves worshipped t e . < e l| as ; n the performance 

Therefore, in the act of worshippi g, . j ace Q ( jbe sun 

?v o,he Tt*'L Lc::oXl“« .h. <•« oj 

ffta they WideJ -'*** “ d *“* 

the light.” 

“ Gwilym Tew, in a poem eulogistic of the large wine flagon 
of Rhys ap Sion of Glyn Nedd, says thus : 

Golden vessel, the ingenious workmanship of a goldsmith, 

With a rounded rim, running along in curls . 

The sacrifice of Ihe Jim. supported by Khys, 

In its face, is our island." 
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God in the Light 

Why do we say, heaven above, and hell beneath, 
where there can be no highest in respect of any being, 
or lowest in respect of any existence ? And why God in 
the highest, and Cythraul in the lowest ? 

Because the light is always highest, and above our 
heads, and it is in the light that God is found, and there 
can be no heaven, except in the light ; and God and 
heaven always go together with light. And the darkness 
is always the lowest, and Cythraul and hell go together 
with it. 

What is wisdom ? 

Sciences acquired by the revolving of the reason, 
and the powerful working of the intellect, which obtain 
sciences from God and goodness,—and by success in the 
improvement of them. 

Thirty-Three Triads of Bardism 1 

1 Three things that man will never be sufficiently : 
sufficiently wise ; sufficiently kind ; and sufficiently 
uncovetous. 

2. The three laws of man’s actions : necessity and 
obligation, since better cannot be ; choice of the one you 
please of what is possible, after considering which is best ; 
and judgment, according to what is possible, for ever in 
the circle of Gwynvyd, united with all love and goodness. 

3. There are three things, and no spot or place can 
be found where they are not : God ; truth ; and the circle 

1 Pp. 339-347 of BarJdas. 

3 
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of Gwynvyd ; and to know this is to be united with them, 
and the same will deliver from A bred. 

4. Three things, the magnitude of which cannot be 
known : the circle of Ceugant ; the length of eternity ; and 
the love of God. 

5. There are three things from God : peace ; truth ; 
and knowledge ; and, knowing them, it is the duty of all 
to communicate them to others. 

6. There are three things from Cythraul : disagree¬ 
ment ; falsehood ; and ignorance. 

7. The three best friends of the soul of man, and 
the only ones that will not forsake him : justice ; mercy ; 
and obedience. . 

8. Three things which cannot become finite : God ; 
time ; and space. 

9. Three things between which there is a great dif¬ 
ference : between the thing praised and the thing for¬ 
given ; between what is forgiven and what is suf¬ 
fered ; and between what is suffered and what is not 
punished. 

10. The three principal vigours of man : A wen ; 1 
affection ; and intellect ; and from these three ought every 
goodness to proceed. 

I I. There are three kinds of animal : aqueous ; 
terrestrial ; and aerial. 

12. Everything that a man does or seeks ought to 
be in unison with three things : with the commandment 
of God and conscience ; with the best that can be con¬ 
ceived and comprehended by man ; and with what can 
co-exist with it for ever in the circle of Gwynvyd. 

[Inspiration ; intuition.—D. J. W.j 


13. The three principal objects of everything in the 
hands of God : that it should be the greatest in point of 
necessity ; the greatest in point of utility ; and the greatest 
that the love of God can accomplish. 

I 4. The three necessary characteristics of truth, by 
which it may be known : that it is better than anything 
else which may be discerned and comprehended for the 
same purpose ; that it is easier than anything which may 
be comprehended and discerned for the same object ; and 
that it is more beautiful than anything which may be 
comprehended and realised for the same place, purpose, 
and time. 

I 5. There are three principal elements : earth ; water; 
and light ; that is to say, every fundamental corporeity 
is from the earth ; every motion is from the water ; and 
every vitality is from the light or fire. 

16. The three contemporaries of the Bardism of 
the Bards of the Isle of Britain : peace ; love ; and truth ; 
and from these three comes justice. 

17. Three things that will produce understanding 
and knowledge : peace towards everything ; love towards 
all that is good ; and to consider every nature, whether 
it be corporeal or spiritual. 

18. The three primary materials of everything ; fire, 
that is, light ; water ; and earth. That is to say, the first 
of every material was fire, and the particles of light ; the 
second was water, whereby things were discriminated ; 
the third was earth, by which all things were corporatised 
—all things else were mixed—and these were called the 
three primary elements. Others say : There are three 
primary elements : water, which was the beginning ; after 
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that, earth ; and it ended with fire ; and hence ensued 
imperishableness. 

19. Three things, of which God is not capable: 
thinking evil ; not thinking the best ; and thinking counter 

to what He has thought ; because He does not think but t 

what is best, and it is impossible that God should oppose 
the best. 

20. There are three grades of animations: God in 
Ceugant, where there is nothing but Himself: spiritualities 

in Gwynvyd, that is, heaven ; and corporalities in A bred,' ^ 

that is, in water and earth. 

21. There are three proofs in respect of all things, 
without which they cannot be chosen : the proof of suffer¬ 
ing before knowing ; the proof of consideration before 
understanding ; and the proof of understanding before 
choosing. 

22. There are three conditions to which the nature 
of existence and animation is subject : efficient, as is the 
case with God and His powers ; effected, as is the case 
with finite vitalities and mixed beings ; and non-effective, 

that is, \vhat was not made, and will not make, as, space, , 

absolute time, mortality and darkness. Others say : What 

1 Some persons profess to discover indications of the doctrine 
of AbrcJ, or the metempsychosis in the Holy Scriptures. Thus, 
they say that the passage in Job, (ch. xxxiii, 29, 30), “ Lo, all these 
things worketh God often times with man, to bring back his soul 
from the pit, to be enlightened with the light of the living ” ought, 
according to the Hebrew, to be rendered : “ Lo, all these things 
worketh God with man, AND THRICE to bring back his soul 
from the pit, to be enlightened with the light of the living." Again, 
they say that the Jews, when in reference to the man that was 
blind from his birth, asked our Saviour : “ Who did sin, this man, 
or his parents, that he was born blind ? ” (St. John, ix. 2) must 
clearly have held a belief in a pre-existent state. 


has not been made, that is, God; what has been made, 
and will make, that is, the living and motion ; what has 
not been made, and will not make, that is, the motion¬ 
less dead. 

23. There are three coincidences that support all 
things: coincidence of love and justice ; coincidence of 
truth and conception ; 1 and coincidence of God and 
accident.’ 

24. There are three things, and as the two former 
are, so will be the third: water flowing into the sea 
whence it came; the line of a circle ending where it 
began ; and the soul of a living being returning to God 
whence it emanated after that, the same migration 
as before. 

25. There are three things, of which one will be 
like another : the nature of agency in what is acted upon, 
as the nature of fire in what is heated ; the nature of 
motion in what is moved ; and so will be the nature of 
God, who made them, in the soul and life of man. And 
as is coldness where fire is quenched, and stationariness, 
where motion is resisted, so will be death, where there is 
no God. 

26. The three stabilities of Oneness, that is to say : 
the first is universality, for there can be no two kinds of 
one universality ; infinity, for there can be no limits to 
one whole, nor can anything be whole, which is not 
universal or omnipresent, for that is not one whole which 
is not all-comprehensive f immutability, for it is impossible 

' Al. “ Imagination." 

[God and “ happening or “ event ” would be perhaps more 
correct ?— D. J. W.J 

3 Al. “ all-existent." 
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that there should be one conjunctive, universal, entire, and 
all-existent, otherwise than they are ; therefore, there can 
be no God but from fundamental and universal Oneness. 

27. Three things peculiar to God cannot belong to 
any other : omniscience ; omnipotence ; and omnipresence. 

28. There are three almsgivings, which are the 
principals of all alms : the giving of provisions ; the giving 
of protection ; and the giving of instruction and advice to 
a man who knows not what is useful for him. (Al. food ; 
protection ; and advice.) 

29. From three blessings will the blessing of God 
be obtained : the blessing of father and mother ; the bless¬ 
ing of a distressed stranger ; and the blessing of the sick 
and wounded. 

30. There are three elements of primary necessity : 
earth ; fluid ; and fire. 

3 I. The three infinitudes : space ; eternity ; and God. 

32. Three things that concur with the three in¬ 
finitudes : goodness ; power ; and love. 

33. Three things that run contrary to the three 
infinitudes : wickedness ; inability : and uncharitableness. 

Triads of Bardism and Usages 1 

1. The three foundations of Bardism : peace ; utility; 
and justice. Others say : peace ; love ; and justice. 

2. The three supports of poetry and Bardism, that is 
to say : privilege in right of usage, for there ought to be 
nothing that is not according to usage ; usage in right of 
privilege, for there ought to be no usage that is not 

1 Copied by Iolo Morganwg, October 1797. 
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privileged, nor any usage without privilege ; and privilege 
and usage according to reason, nature, and obligation, for 
there ought to be nothing that is not so—the same resting 
on the three foundations, namely : truth ; love ; and 
justice. Others say : truth ; peace ; and just utility. 

3. Three incidental conditions happen to song and 
poetry : corruption ; improvement ; and restoration 1 from 
corruption and loss. And under each of the three con¬ 
tingencies, in order to obviate non-usage, they ought to be 
submitted to the verdict of the country, and the judgment 
of Gorsedd. That is to say, when they are corrupted, they 
ought to be submitted so that they may be improved ; and 
when they are lost, or when they become dormant, they 
ought to be submitted so that they may be resuscitated, 
restored and brought to memory, as they were formerly. 

Then they ought to conform to the three supports, 
namely : usage in right of privilege ; and privilege in right 
of usage ; that is to say, nothing should be done, in right 
of anything, except what is customary ; nor as usage, 
except what is according to reason, nature, and obligation, 
with a view to truth, peace, love, and just utility. 

4. The three principal qualities of vitality : thought ; 
power ; and will ; and they cannot be complete and entire 
except in God. 

5. The three excellencies of Bardism : to be fond of 
meditation ; to extend learning ; and to popularise 
manners 2 and customs. 

•.The three necessities of mankind : liberty, for there 
is no necessary good or evil, inasmuch as both 

1 Al. “ resuscitation.” ' [Morality and good usages.—D. J. W.] 
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equiponderate, and hence either may be chosen according 
to judgment and consideration ; power, for free choice may 
be made ; and judgment, because there is understanding 
derived from power, and because of what is capable of 
being otherwise ought to be judged. 

The three necessities of the state of Gwynvyd: the 
predominance of good over evil, and hence love; memory 
reaching to Annum, 1 and hence perfect judgment and 
understanding, without the possibility of doubting or 
differing, and hence, the necessary choice of goodness ; 
and superiority over death, consisting in power derived 
from knowing the whole of its cause, and the means of 
escaping it—the same being unopposed and unrestrained 
—and hence everlasting life. 

There are three common feasts, according to the 
order and regulation of the Bards of the Isle of Britain ; 
the first, the feasts of the four Albans ; 2 the second, the 
feasts of worship, at the quarters of the moon ; the third, 
the feasts of country and nation, consequent upon a triumph 
and a deliverance, and held under the proclamation and 
notice of forty days. Others say : There are three feasts 
of endowment, under the sanction of the Bards of the 
Isle of Britain, at which every one presents his gift, made 
up of the three tributes, namely, honey, flour, and milk. 
That is to say ; the feasts of contribution, under the procla¬ 
mation of forty days ; the feasts of Alban ; and the feasts 
of worship ; and it is the privilege of Bards to preside at 
them, and to receive gifts of the three tributes of endow¬ 
ment, which are corn, milk, and honey. 

1 Annwn—the mineral world. 

2 These are the equinoxes and solstices of the year. 
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The three principal endeavours of a Bard ; one is to 
learn and collect sciences ; the second is to teach ; 
and the third is to make peace, and to put an end to 
all injury ; for to do contrary to these things is not usual 
or becoming to a Bard. 1 

The three privileges of Gwynvyd: the complete pre¬ 
dominance of love over hatred ; complete power, under 
the privilege of right and bliss, derived from universal 
knowledge ; and complete satisfaction with everything, 
since every opposition and Cythraul have ceased. 

Three things that are endless: fire, that is light; life, 
that is God; and understanding, that is truth. 

The three necessities of all animations ; vocation ; 
Awcn\ and privilege; and there is nothing else in the 
primary nature of these that is thoroughly one with it. 

The three necessities prior to perfect knowledge : to 
see; to suffer; and to remember everything, in every state 
of life. 

Three things which man knows not what they are : 
God ; non-entity ; and infinitude. 

Secrecy 

Blessed the lips that shall easily, and in confidential 
secrecy. 

Pronounce three words 2 of the ancient and primitive 
language. 

Composed by Peredur THE Bard. 

1 In lolo's manuscript the five last Triads follow immediately 
after Triad 19; but they are crossed, as if they were not of the 
same series. 

2 These are the three primitive letters /|\ the secret of which 
was known only to the Bards. 
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II 

SYMBOLISM AND PHILOSOPHY 

The Druidic Circle of unhewn stones enclosing a hallow¬ 
ed portion of green earth was both a symbol and repre¬ 
sentation of the Circle of the Heavens, the Zodiac, the 
apparent path of the Sun during the year. A sixth-century 
Welsh poet, Taliesin, refers to Caer Sidi , the Revolving 
Castle of Arthur, the Sun-God. Caer Sidi is a Welsh 
name for the Zodiac. It is the Sun-God’s prison. “Beyond 
the Castle of Glass they saw not the prowess of Arthur, " 
says Taliesin’s poem. In the Cubical Castle, “ four times 
^evolving, ” we have a reference to the Keltic lower world 
into which the Gods had to descend and conquer. “ Per¬ 
fect is my chair in Caer Sidi, ” said another poem. Hence 
some of the traditions which regard the Druidic Circle as W 

the “ Sacred Circle, ” “ Ceridwen’s Cauldron, ” “ Prison 
of Arianrod’’ (Prison of Space or Matter), “Arthur’s 
Court,” and the “ Court of the Round Table.” 

Once a year the Druids held a great National Assem¬ 
bly or Gorsedd. At the four cardinal “ points ” of the 
apparent year-course of the sun, four lesser Assemblies or 
Chairs, were held. These four “ high, holy days ” were 
the winter solstice, the vernal equinox, the summer solstice, , 

and the autumnal equinox. At every quarter dav of the 
moon, minor Chairs or “ Circles ” were held for divine 


worship and the provision of “ godly instruction and wis¬ 
dom, and the due exercise of right and good principles. 
These weekly gatherings took place on the day of the new 
moon, its half increase, full moon, and waning quarter. 

The chief Assemblies, the Gorsedd 1 and the Chair, 
of the British Bards, could only be held in a place that 
was conspicuous, “ in the face of the sun, in the eye of 
light, and under the expansive freedom of the sky. It 
was unlawful to hold any such meetings under cover, at 
night, or at any time when the sun was not visible in the 
heavens. 

Following “ institutional usage ” it was necessary to 
form “ a conventional circle of stones enclosing a green 
sward of requisite area. The stones were to be so placed 
that a man could stand or pass between “ each two of 
them, except that the two stones of the circle which direct¬ 
ly face the eastern sun should be sufficiently apart to 
allow ample space for three men between them, thus 
affording an easy ingress to the circle. This larger space 
is called the entrance or portal, in front of which, at the 
distance of three fathoms, or three times three fathoms, a 
stone called the Station Stone (stationary stone >) should 
be so placed as to indicate the eastern cardinal point ; 
to the north of which another stone should be placed, so 
as to face the eye of the rising sun at the longest sum¬ 
mer’s day ; and to the south of it, another stone, pointing 
to the position of the rising sun at the shortest winter s 
day. These three are called Station Stones. In the 

» 1 In this second paragraph and throughout this section, 1 am following the 

Welsh manuscripts published under the name of lolo MSS. and the Rev. J. Ap. 
Ithel Williams' The Traditional Annals of the Cymry.—D. J W 
! Gorsedd, literally translated, is " Throne." 
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centre of the circle, a stone, larger than the others, should 
be so placed that diverging lines, drawn from its middle 
to the three Station Stones, may point severally and 
directly to the three particular positions of the rising sun 
which they indicate." 

The dial of a watch with its numeral XI1 towards 
the north, and with three minute hands pointing respect¬ 
ively to II, III, and IV, may serve to illustrate the Circle 
and its diverging lipes pointing east : the correct positions 
of the three Station Stones can easily be filled in. 

The stone in the centre of the Circle has been called the 
Stone of Presidency, the Stone of Preparation, the Maen 
Llog or the Stone of Compact or Covenant. Probably the 
name llog gave rise to the now fairly general name of 
Logan Stone. On the central stone the Bard of Presi¬ 
dency voiced his proclamation of peace. 

“ Within the Circle and around the Gorsedd (central) 
Stone shall the chairs be placed, namely stones, but 
where stones cannot be found, then sods ; and upon and 
by the chairs shall be the chaired teachers, and around 
them the disciples, noviciates, and licentiates.” 

Before giving a very interesting description of a 
Gorsedd ceremony, it may be well to indicate the sym¬ 
bolic nature of the three lines issuing from the centre of 
the Circle. As above, so below. Just as the Logos of 
the Cosmic or of the Solar System is Triple in His Mani¬ 
festation in Theosophical language, so God, in the Druidic 
conception, “ rushed out of His infinitude ” and uttered 
His Holy Name in Three Rays of Light, J\\, and with 
the vocalisation of the Word, “ all worlds and animations 
sprang co-instantaneously into being and life from their 
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non-existence, shouting in ecstasy of joy /|\, thus repeat¬ 
ing the Name of the Deity. Still and small was that 
melodiously-sounding Voice, which will never be equalled 
again until God shall renovate every existence from the 
mortality entailed on it by sin God spake and 

it was done." 

From the centre of His future Universe God “ dilates 
Himself to generation,” said Thomas Vaughan. 1 

This poetic account of the Triple Manifestation and 
of the bodying forth of all created things from no-thing 
confines itself to what takes place • on the plane of the 
Archetypal Ideas, the “ Plane of the Divine Mind." 
The Three Rays of Light are the foundation of all things ; 
as the articulation of the Word they are in all things ; by 
the Word “ all things were made.” These Three 
Aspects of the Logos are called the Creator, Preserver, 
and Destroyer, or Father, Son, and Holy Ghost, in 
eastern and western religions. The Name of God was 
regarded as secret and unutterable by the Druids, and it 
could only be symbolised by the Three Rays. That 
the Name of God was forever secret and sacred was the 
First Truth ” of Druidism. 

Three Circles of Existence were conceived by the 
ancient Bards. These were : 

1. The Circle of Ceugant, the Absolute or All, 
the Circle of Infinity, of No-Thing, “ where God alone 
dwells ” ; 

2. The Circle of Gwynfyd, the Circle of Light, the 
Circle of the Sun, the World of Bliss, the Cosmic Circle ; 
and 

' Lumen de Lumine. 
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3. The Circle of Abred, or the Circfe of Necessity, 
the world of material evolution with its four stages cul¬ 
minating in humanity. 

It was the Circle of Light that sprang into existence 
on the Triple Utterance of the Divine Name, thought the 
Rev. J. Ap Ithel Williams. We have to think of the 
Circle of Light as the plane of Divine Ideation. In this 
Circle of Light and Bliss the blessed ones who have 
attained 'to its spiritual heights can see the Creator, “ in 
one communion of glory, without secrecy, without number, 
and without species that can be ascertained, save essen¬ 
tial Light, essential Love, and essential Power, for the 
good of all existences and living things. Hence the 
maxim, God and enough, became established on the basis 
of truth and tradition." This maxim was the “ Second 
Truth ” of Druidism. 

From this World or Circle of Light all beings de¬ 
scended to the World of Matter, the Circle of Necessity. 
To this Realm of Light, however, all beings are destined 
to return after passing through the four-staged course of 
Abred. 1 While in bondage to matter the Light of the 
higher realm is shut out. In the Circle of Necessity men 
learn the “Third Truth,” namely, Without God, Without 
everything ; for knowledge of God, or Bliss, is not found 
in Abred, the world of sorrow and suffering. The state 
of Abred “ is privation, whence originated every evil and 
suffering . . . But God, out of His infinite love, 

advanced the denizens of Abred in progression through 
all its stages of evil (degrees bf bondage .?) incident to 
them, that they may come (eventually) to perceive their 

1 The word Abred itself means " to traverse a course," 


SYMBOLISM AND PHILOSOPHY 31 

primal state, and, through that attainment, learn to avoid 
a recurrence of those evils ; so that, on attaining the state 
of (complete) humanity, they may supplicate God, and 
thus obtain a recollection and knowledge of Goodness, 
Justice and Love.” A “ re-perception of the primal 
truths ” might thus be obtained, and by “ adhering to 
them,” man may transcend the limitations of his material 
self, and find again the “ primal felicity ” that once was 
his ere he set forth from the world of bliss to journey 
through the material world of Adfyd (sorrow). 

Returning for a moment to the' creation of the Uni¬ 
verse and “ all that in it is,” we may find something of 
interest in a passage like the following : 

“ What material did God use in the formation of the 
world, namely, the heaven and the earth, and other things 
known and conceived ? 

“ The manred, that is, the smallest of the small, 
so that a smaller could not be, which flowed in one 
sea through all Infinity—God being its life, and pervad¬ 
ing each atom—and God moving in it, and chang¬ 
ing the condition of it, without undergoing a change in 
Himself. For life is unchangeable in all its motions, but 
the condition of that which is moved is not one and 
the same.” 

In The Ancient Wisdom, p. 42, Dr. Besant has the 
following passage which may serve as a comparison : 

The energy of the Logos, as whirling motion of inconceiv¬ 
able rapidity, “ digs holes in space " in this root of matter (Mula- 
prakriti), and this vortex of life encased in a film of the root of 
matter is the primary atom ; these and their aggregations, spread 
throughout the universe, form all the subdivisions of spirit-matter 
of (its) highest or seventh plane. 
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explain the three ancient vehicles and voices of Gorsedd ; to recite 
an ancient poem ; to produce new poems presented for judgment, 
and to repeat them audibly to the meeting ; to announce appli¬ 
cation by greeting, claim, and efficiency ; to confer degrees on 
deserving merit ; and to hear, do, and speak all requisite things, 
according to rights and usages, and consistent with reason, inher¬ 
ence and necessity. I he business of the Chair or Gorsedd being 
thus accomplished, the terminating proclamation shall be made, 
the Gorsedd closed, and every one return to his home. 

Usage enjoins that every Bard shall stand uncovered, head 
and feet, in Gorsedd, to evince his reverence and submission 
to God. 

A few words on the symbolism of the sheathed sword 
may be permitted. I strongly feel that it is intended to 
convey the idea of the complete submission of the warring, 
separated self of man to the rule of peace and harmony 
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The Druidic catechism goes on : “He (God) collect¬ 
ed the separate particles from the infinite extent of Cylch 
y Ceugant (Circle of Infinity), and collated them methodi¬ 
cally and in proper order within the Circle of the Universe, 
as worlds, lives, and natures, without number, weight, or 
measure, that could be conceived or understood by any 
save Himself.” 

We are now in a better position, I think, to be able 
to appreciate the symbolism of the Gorsedd Assembly 
held within the Circle. The following is the description 
of the ceremony within the Circle referred to earlier : 

The Bards assemble in convention within this circle : and 
it accords neither with usage nor decency for any other person to 
enter it, unless desired to do so by a Bard. It is enjoined by 
primitive usage, that one of the Presidential Bards should bear a 
sheathed sword—holding it by the point ; a Bard not being per¬ 
mitted to hold it by the hilt; for when taken by the point, whether 
naked or sheathed, it is not supposed to be either held, borne, or 
bared against a human being, or any other object, whether animate 
or inanimate, throughout the world. When the sword, thus held, 
is carried to the conventional circle, it must be pressed out by the 
hand, in a contrary direction to its point, until quite unsheathed, 
then being taken up by the point, it must be laid on the Gorsedd 
Stone, and the Proclamation shall ensue ; but when the voice shall 
come to the part which says : “ where no naked weapon will be 
presented against them," every Bard must move onward to the 
Gorsedd Stone, and lay his hand on either the sword or its sheath, 
while the presiding Bard shall take its point and put it just within 
the sheath, upon which it shall be driven quite in by all the assist¬ 
ant Bards, with concurrent hand and purpose. This usage is 
observed to testify that the Bards of the Isle of Britain are men of 
peace and heavenly tranquillity ; and that, consequently, they bear 
no naked weapon against anyone. At the termination of this 
Proclamation, the objects of the convention must be successively 
effected ; for which purpose it will be necessary to recite and 


of the Spiritual Self. The law of love has triumphed over 
the law of hate in the Bard’s nature ; the lower nature has 
become the servant of the higher. The Bard is a man of 
“ love and peace," one who is vowed to a harmless life, 
one who serves truth and justice, one who is pledged to 
secrecy as regards the Mysteries, and one who is inspired 
by the Muse of God within him. “Truth against the 
world,” is the Bard’s ideal. The truth of oneness against 
separateness, of light against darkness, of knowledge 
against ignorance, of life against death. The return to the 
consciousness of the Universal meant a return to a con¬ 
scious unity with all that lives, to a “ love of all beings 
and existences," says one of the Triads. Hence a true 
Bard will not hurt or injure any living thing. Traditions 
aver that the Druids were vegetarians. The sword point 
was turned towards himself always, and in matters of 
5 
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personal criticism as well as in many other things it must 
also be kept in that direction. 

The unsheathing of the sword, “ pressed by the 
V hand, in a contrary direction to its point,’’ and laid on the 

Gorsedd Stone, seems to me to have a very profound and 
beautiful significance. It is a symbolic action denoting 
renunciation and surrender of the separated life to the 
Solar Deity, the One Life. It will be noticed that the un¬ 
sheathing and dedication of the sword takes place before 
the voicing of the Proclamation from the Stone. The 
holding of it in such a way that it will inflict no hurt seems 
to express in simple action the profound truth mentioned 
in Light on the Path : “ Before the voice can speak in the 
presence of the Masters, it must have lost its power to 
wound.” In other words, man must have destroyed self. 

But this conquering of self implies a destruction of qualities 
most men regard as not only indestructible but desirable. The 
“ power to wound ” includes much that men value, not only in 
themselves but in others. The instinct of self-defence and of 
self-preservation is part of it ; the idea that one has any right or 
rights, either as a citizen, or man, or individual, the pleasant con¬ 
sciousness of self-respect or virtue . . . 

When a man is able to regard his own life as part of the 
whole ... he will no longer struggle to obtain anything for 
himself . All weapons of defence and offence are given 
up ; all weapons of mind and heart and brain and spirit. Never 
again can another man be regarded as a person who can be 
criticised or condemned ; never again can the Neophyte raise his 
voice in self-defence or excuse. 

A Bard was not permitted to hold the sword by the hilt. 

When the Voice speaks the sword is again sheathed ; 
union with the Self follows renunciation. When Peace is 
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proclaimed, there is an end to war. Henceforth harmony 
and co-operation must be seen in action ; the law of the 
kinship of all kind, of the unity of all life, must be obeyed 
by hand as well as by heart and mind. 

Perhaps very little of the inner meaning of the 
ceremony of the Druidic Circle is known and appreciated 
in these days. Very likely 1 shall be told 1 am “ reading 
into these things ” that which 1 am not justified in doing. 
It depends ! The reader s intuition will answer the ques¬ 
tion for him. I should like, before I conclude this section, 
to mention the three “ general insignia ” of the Druids, 
namely, the Robe, the Wand, and the Collar. They had 
also three “ insignia of privilege ” : the Chair, the Axe, 
and the Golden Ball. The Ball represented the “ fullness 
and completeness ” of the authority of the Gorsedd or 
Assembly of the Bards. The Axe was a symbol of 
knowledge and science, and the Chair that of “ judgment 
by privilege ” granted by Gorsedd. The Wand seemed 
to be the equivalent of the sceptre. 

“ Where there is a sitting in judgment, it is not right 
to bear any insignia except the Wand, because no one is 
entitled to authority more than another where law and 
judgment are concerned . . . No one can be higher than 
another in law, and judgment by law.’ 

With regard to the Ball and the Wand, it will be of 
interest to quote two sentences from Mr. Jinarajadasa’s 
First Principles of Theosophy : 1 

When the crown of England is set upon the head of her King, a 
far-off reminiscence of the tradition as to the Great King of the 
World is seen in the little globe which is placed in the King’s left 
1 Page 208 ; revised edition of 1938, page 321. 



36 


THE ANCIENT WISDOM OF WALES 

hand, and in the sceptre, or Rod of Power, which is placed in his 
right. For of a truth, this earth of ours, large though it be to us, 
does lie in the hollow of His Hand, and verily not a sparrow falls 
but He Knows. 

It also appears that “ the disciple of privilege, or he 
who knows the science, but knows not the Mystery, shall 
wear his bracelet on his left arm ; but when it is seen 
proper to divulge to him the Mystery, he shall wear it on 
his right arm, and a chair shall be given him.’’ 

Thr^e things were improper for a Bard to practise, 
namely, mechanics, war, and commerce. 1 he respective 
reasons for this prohibition were : First, that a Bard should 
be a man of learning and deal only with learning ; Second, 
that he is a man of peace ; Third, that he is a man of 
justice and morality. Evidently, the Druids knew that 
commerce and morality were “ strangers to each other ! 

A Triad giving the three essentials of wisdom may be 
quoted to close this section : 

Obedience to the laws of God, effort for the welfare of man¬ 
kind, and suffering with fortitude all that befalls in life. 


Ill 


THE WAY OF ATTAINMENT 

I here is no holiness but in compassion for every living 
thing ,"—A Druidic Saying 

Every great religion, every school of truly mystical 
thought, has outlined for men a path of spiritual attain¬ 
ment. In the great religion of Hinduism we find three 
different paths are traced, and they may be called the 
Path of Action, the Path of Knowledge, and the Path of 
Devotion. In Buddhism we have the Noble Eightfold 
Path with its emphasis upon sorrow as man’s lot in this 
world, the cause of sorrow, and the cessation of sorrow. 
Sir Edwin Arnold’s beautiful poem. The Light of Asia , has 
outlined the Buddhist path in a very wonderful way. In 
China the Ways of Taoism and Confucianism are well 
known. And in the West we have the traditions of the 
Mystery Schools of Egypt and Greece as well as the 
“ inner ” side of early Christian teaching. 

A tradition of this path of spiritual attainment has 
come down to us also from Druidic sources. Students of 
early Welsh and Irish legends, tales and poems, have 
often come across many references to secret rites, initia¬ 
tions, purificatory disciplines, baptisms and regenerative 
processes, which have either puzzled them very much or 
have been the occasion of smile or sneer. 
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Apart, however, from the legends and poems, apart 
from the fragmentary references in the works of Roman 
historians to the secret rites of the Druids, I am going to 
claim that in the Triads and manuscripts which have come 
down to us through the medium of the Welsh language, 
we possess a clear and definite outline of the way to the 
goal of high spiritual possibilities. In Barddas alone is 
given a profound conception of man’s origin, as man, of 
his progress through this world of limitation and matter, 
his final destiny as a triumphant victor over all limitations 
imposed'by the conditions of this world, and his attainment 
of perfection, of freedom, in a universal realm of Light 
and Bliss. If I felt the need of the support of a great occult 
authority for such a claim, I might quote some words of 
Dr. Annie Besant in The Theosophist 1 when she wrote in 
acknowledgment of the greetings sent by the first Con¬ 
vention of The Theosophical Society in Wales : 

1 hope much from this banding together of our Keltic 
brethren in Wales, for they have a special culture of their own, 
and a form of the ‘narrow ancient way" from Druidic sources 
which should add a valuable ray of light to our ever-widening 
knowledge. 

In order to be able to appreciate better the “path of 
return " in Druidism, we must for a moment consider its 
conception of the path of man’s forthgoing from the Divine 
Source. Man, the little world, came forth, as did all living 
things, from the Great World. From the unmanifest, un¬ 
fathomable Abyss of Godhead, from the One without a 
Second, from the All-Enclosing Circle of Infinity, the 
Universe issued forth and defined itself as a Circle of 

1 December 1922. 


THE WAY OF ATTAINMENT 39 

Light. God limits Himself within this Circle of Light. 
Within this Field of Light the Divine Mind operates and 
creates the Patterns of all things which will appear in 
His Universe. This Circle of Light is the plane of Divine 
Ideation and in it are found the Archetypal Ideas of 
which Plato speaks. 

The Unmanifested Unity appears as a manifested 
duality ; “ God lays hold of the dead," that is, primordial 
Matter or Substance, with a view of imparting life to it. 
God insinuates Himself into the Substance of His love, is 
the way Thomas Vaughan put this'idea in his House of 
Light. God broods over the surface of the deep, is a 
more familiar poetic description. “ Only a pair can 
manifest,” says A Study in Consciousness. 

On the Plane or Circle of Light the Manifestation is 
really triple, and the Druids symbolised this triple mani¬ 
festation by three rays or columns of Light. This symbol 
conveyed the idea of the Sacred and Unutterable Name 
of God. That God’s name was forever secret and sacred 
seems to have been regarded as the First Truth of Druidism. 

It is worthy of note that the Blessed Ones who exist 
in the Circle of Light perceive God “ in one communion 
of glory, without secrecy, without number, and without 
differentiation that could be ascertained, save essential 
Light, essential Love, and essential Power." This would 
mean in modern Theosophical terminology that existence 
and life on that level would be a consciousness of un¬ 
broken unity, of the very nature of the Divine Glory save 
for the conception of separation in the Divine Mind Itself. 
On the highest spiritual planes we are told that all separa¬ 
tion, all that implies disunity, all that suggests partition, 
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in any sense, is seen as a complete illusion. On the 
highest spiritual levels we are one with the highest as well 
as with the lowest in creation. Because Light and Love, 
and Power, are perfect on this high level, the Druidic 
maxim said that on this plane we realised a truth, 
some meaning of which the words “ God and enough 
conveyed to us down here. This maxim has been regarded 
as the Second Truth of Druidism. 

We came forth from the divine world of Light and 
Bliss as potential selves. We came forth to define our¬ 
selves? to find ourselves, to realise ourselves, in a word to 
become self-conscious beings. We should not have done 
anything by way of self-definition if we had remained on 
the lofty levels of Light and Bliss. We shared in that 
Bliss certainly, but we shared in it unconsciously and 
without effort or knowledge on our part. We had to 
come forth to the more and more unplastic regions of 
matter to learn to become Selves capable of knowing and 
being known. We too had to create our own world, 
draw a circle round ourselves, and create a self-hood of 
endless possibilities. For this purpose we entered upon a 
long evolution in A bred, the Circle or World of Matter, 
with its four, stages culminating in humanity. In this 
world of matter, in all the stages from the mineral to man, 
shall we find the conditions that will enable us to build up 
a self-conscious individuality. It is only in this sense 
that man is the goal of creation in this world. Man 
is the goal where matter is concerned. God is the goal 
where spirit holds sway. But in learning to master the 
conditions of matter man forgets God and the Circle of 
Bliss ; he shuts himself up in a prison in order to build 
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himself and therefore must shut God and all else outside 
for a while. 

In the world of matter man becomes subject to the 
bondage of matter. In the mineral world the bondage is 
complete. The Druidic writings describe the world of 
matter as death, evil, opposition, necessity, and limitation. 
In the sub-human stages of the journey through matter 
there is no power of choice because all beings below the 
human stage are under the dominion of evil and necessity. 
Because they are creatures of necessity they have no re¬ 
sponsibility, and therefore are not subject to any law in the 
moral realm of nature. We now would say that animals 
did not create any Karma. When we reach the human 
stage spirit comes more and more into play and hence 
man comes to exercise the power of choice, begins to exer¬ 
cise discrimination in the moral sense of the word. Man 
becomes a responsible being in the light of moral law, so 
to speak, and becomes the recipient of punishment and 
reward for his deeds. In reality he is neither punished 
nor rewarded, but receives the natural consequences of his 
own actions. “ Thus is it seen, ” says Barddas, “ that the 
state of humanity is a state of probation and instruction. ” 

A Triad says there are three things which cause or 
determine all action, namely, “ necessity and contingency 
in the Circle of Abred, ” that is, in the sub-human king¬ 
doms ; choice by reason of liberty in the life of man ; and 
choice from love when he attains to the consciousness of 
the Circle of Light. If we reflect over this Triad it will 
reveal to us the whole story of the evolution of human 
consciousness from one point of view. It is quite clear 
that in the sub-human stages of evolution all action is 
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determined by some necessity or other, by the desire for 
food, for instance. Action in the human stage is clearly 
determined by desires for outer things which give satis¬ 
faction to the man himself and also by motives which 
impel him to work for the good of others. Selfish or un¬ 
selfish motives give rise to action where human beings are 
concerned. The question of the freedom of man’s will in 
relation to action is seen in the light of this and other 
Triads to be one of a power to choose in what I may call 
a vertical and not a horizontal manner. A man cannot 
choose „to be other than he is, but he can choose to be 
better than he is. He is at liberty to choose to make pro¬ 
gress at every stage while he is a man. When he was an 
animal he was compelled by outside considerations to go 
forward on the path of development. In the earlier human 
stages perhaps this power of choice was very, very feeble, 
almost non-existent ; in the later stages of the human path, 
this power of choice consciously dominates everything in 
a man’s life, his thoughts, desires, emotions, and actions.. 
As he reaches the stage of perfection the motive of love, 
of unselfish service, will determine all his action. When 
love perfectly determines a man’s action, when love is 
fully expressed in every action, then he lives and works 
from a higher realm of consciousness altogether, and the 
Druid would call this higher realm the consciousness of 
Gwynfyd, that is, of Bliss or Light, within him. When 
man truly loves he co-operates with God, says another 
Triad. In Jit the Feet of the Master love is defined as 
“ the will to be one with God ... in order that be¬ 
cause of your deep love for Him you may act with Him 
and as He does.” 
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We are now in a position to see the rationale of the 
Druidic path of return. One of the most outstanding truths 
in Druidism and one that is strongly emphasised, is that the 
world of reality is the world of Light from which all things 
have descended and to which all things must return. We 
have no abiding city in this realm of matter and death. I 
do not mean to say that Druidism taught that we should 
escape from this earth in order to live in some heaven. The 
realm of death is the realm of limitation and necessity. 
It is the realm of the lower, personal nature in man. It 
is a realm of darkness. In his real nature man belongs to 
Light, in his real nature man is essential Light and Truth. 
To this realm he is to return, and to this realm, if he is 
wise, he will choose to return. Instead of remaining in 
the condition of a prisoner he can, if he chooses, win his 
way to freedom. It is entirely according to his choice and 
attachment to either the lower or the higher, according 
to the wisdom he possesses in deciding for himself 
whether he remain a slave or become a master of his 
destiny. 

The great purpose of our coming to Abred, the world 
of limitation and matter, was to define ourselves as in¬ 
dividual self-conscious beings. For this purpose we are 
to go through every experience of good and evil, of 
pleasure and pain, and of every “ opposition and suffer¬ 
ing. Evil, matter, limitation, are terms which connote 
opposition to the spirit and intelligence within man, and 
against which the divine nature within ever struggles and 
grows by means of these struggles. It is only by experi¬ 
ence that we learn discrimination, only by defeat do we 
come to achieve victory, only by the painful process of 
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foolishness do we become wise, and only by suffering do 
we learn to sympathise and to love. 

When men begin to realise what the real purpose of 
existence in this world of sorrow and unsatisfied longings 
means, then they begin to think about it. From thinking 
about the purpose of existence they will perhaps decide 
to learn how to throw in their lot with that purpose and 
to try to co-operate in so far as they are able to under¬ 
stand it. Druidism advised that men should range their 
energies on the side of the higher in their nature at all 
times, that they should choose the fight on the side of the 
higher iVi their nature. Druidism is not for the very timid 
folk who are afraid to fight ! To use a homely simile, 
Druidism advises the firm and fearless grasping of the 
nettle of the lower nature, though it never suggests the 
crushing out of that nature. 

Man’s true nature is bliss ; but in this realm of limita¬ 
tion man must suffer until he realises that he can win 
freedom from suffering. He will continue to suffer until 
he comes to realise that joy is the root and ground of his 
existence in the real sense. He will continue to wander 
and grope until he finds the one Path that the eternal 
pilgrim within him desires to tread. He will continue to 
be baffled and defeated until he identifies himself with the 
unconquerable Hero within who ever waits the hour to 
strike on his behalf. He must continue to be the play¬ 
thing of ephemeral fancies and thistle-down beliefs until 
he learns unerringly to guide his life by the silent pole-star 
of Intuition. He will never be compelled to choose, 
he must make the choice himself at every stage of 
the way. 
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Druidism, as far as I have come across its teachings, 
has enshrined its deepest and profoundest truths in short 
Triads, and with an admirable economy of words. Pre¬ 
sumably, these terse statements were intended as an aid 
in memorising the truths cast into this simple form. The 
Buddha Himself adopted a very similar method in teach¬ 
ing His followers. Hence, we find that the three primary 
sins or enemies which man has to conquer in his lower 
nature are pride, cruelty, and falsehood. These three 
terms, of course, refer to something deeper than the sur¬ 
face meaning which we may be inclined to attach to 
them. In pride we have the essential nature of separate¬ 
ness and egotism, and separateness is the great heresy, 
said H.P.B., quoting some eastern scriptures. It was 
from pride that men fell into Abred, says a Druidic 
fragment. This means that separation from the Divine 
Unity was a condition of suffering ; “ man ” fell into 
matter because he desired to separate himself as an 
evolving life from all that was not himself in order to 
evolve himself. On the path of forthgoing this separa¬ 
tive individualism is both right and necessary ; “ it could 
riot be otherwise ” ; but on the path of return this 
separative pride is one of the things that must be gradually 
overcome and finally eliminated. In cruelty we have 
a natural outcome of the nature that feels itself apart and 
separate and selfish, the nature that has its hand against 
all men and against all creatures, the nature that is 
Cain’s, that fights, kills, and destroys. On the path of 
return that nature must be transcended and more and 
more transmuted into the nature of love, and all the 
refined counterparts of hate and cruelty, all cruelty of 
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thought and word, must become more and more im¬ 
possible. In falsehood we have the blindness that is a 
natural accompaniment of separateness and cruelty in 
human nature. An intense egotist or a wholly self- 
centered person will always be blind to the real truth 
about the unity of all that lives, even about the truth of 
the brotherhood of man where his own nation, race, and 
colour are concerned. It is idle to pretend that the truth 
is seen and appreciated when we can inflict cruelty upon 
other human beings, children, and animals, by being 
indifferent to their sufferings. We are responsible for 
inflicting all the cruelty upon others that we do not try to 
prevent or alleviate. If we are apathetic, if we are 
contented that all is well with those who suffer, then the 
truth is far away from us and we are merely victims of 
falsehood and illusion. This is a spiritual law, and this 
is one of the fundamental truths of Druidism so far as 
1 can understand its teaching. “ Inaction in a deed of 
mercy becomes an action in a deadly sin." 1 Our com¬ 
prehension of spiritual truth may be measured by the 
extent or intensity of our compassionate activity. 

Before a man can be finally restored to the realm of 
Light, of Truth, he must have completely destroyed all 
the qualities of separative pride, cruelty, and falsehood. 
The escape from the dominion of the lower nature means 
the “ victory over pride, uncharitable hatred, and cupid¬ 
ity,” for no one with these qualities can enter the 
kingdom of unity and non-separateness. 

The conditions needed for the attainment of the goal 
on the path of the return to the Circle of Light are set 


forth in the following Triads. When 1 first chose these 
eight Triads I had in mind the intention of quoting them 
as being generally representative of the Druidic concep¬ 
tion of the way of return to Gwynfyd, the World of Bliss. 

I did not at the time notice that a special emphasis is laid 
in each of them upon love or the active expression of the 
love-nature as an indispensable condition of the return. 
Love, compassion, affection and habitual kindness, are a 
definite requirement, as will be seen : 

The three victories over evil and opposition : 
knowledge, power, and Love. 

The three restorations of Gwynfyd : primordial 
awen (genius), primordial Love, and primordial memory; 
because without these there can be no Gwynfyd. 

The "three plenitudes” of Gwynfyd are said to be : 
participation of every nature ; conformity to every 
awen or genius, though excelling in one ; and Love 
towards every living thing in existence. 

The three essential characteristics of the Circle ol 
Gwynfyd : Love as far as necessity for it exists ; order 
(for harmony) which cannot be improved ; and know¬ 
ledge as far as thought and perception can reach. 

The three principal elements of Awen from God : 
innate justice, habitual Kindness, and natural under¬ 
standing. 

•• The three constituents of Awen : knowledge or 
understanding, strong Affection, and Devotion. 

Three things will confirm Awen from God : energetic 
service, correct meditation, and courteous Affection. 

There are three things, and God is found where 
they are sought after ; Compassion, truth, and peace. 


1 The Voice of the Silence. 
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Over and over again in Druidic writings do we come 
across the insistence upon an all-inclusive love. Clearly, 
we cannot participate in every nature unless and until we 
have learned in the school of Love to reverence and 
sympathise with everything. “ The heart of him who in 
the stream would enter (must) thrill to every sigh and 
thought of all that lives,” says The Voice of the Silence. 
We cannot participate in any nature unless we are able to 
feel and understand exactly as that nature feels and 
understands. And a perfect love leads to perfect harmony 
with all things. There is nothing in the whole world that 
is naturally out of harmony with ourselves if we could 
only,realise our true selves. “ Everthing is as divinely 
here as any is here,” wrote Walt Whitman. The real 
and fundamental harmony of the human heart responds 
to everything in the universe. 

Universal Love implies a universal need for it. A 
fullness in any degree cannot be conceived without a 
corresponding void that draws the fullness to itself. It is 
the realisation of the immeasurable necessity for love that 
characterises the consciousness of Gwynfyd in men. It is 
strictly in keeping with this view of love, measured by 
the extent of need, that Druidic thought included every 
living thing as sharing in this need. It is not a question 
of loving in the way of personal liking and attraction ; it 
is rather a matter of becoming love in an impersonal way 
in order to meet every need in every human being. 
Animals and birds and vegetables and “ all inanimate 
things ” also share this need for love, and existence of 
any need, anywhere, is the whole reason for the existence 
of love to fulfil it. The greater the realisation of the 


necessity for love, wherever manifested, the greater the 
realisation of the realm of Bliss within ourselves. 

A knowledge that is without limit must follow in the 
wake of a love that is without limit. A love that includes 
all, and a harmony that fully responds to all, must give 
an intimate knowledge of all. It is profoundly true to 
say that we do not understand a person or a thing be¬ 
cause we do not love that person or thing ; it is equally 
true that we fail to appreciate the beauty in any person 
or thing because we fail in love. The absence of love is 
a decided limitation. Every hate, every dislike, is a 
limitation, a shut door. Everything in the universe is an 
expression of the Divine Life and Nature, and all our 
personal dislikes and hates are closed doors and barrier- 
walls that we must pull down if we are to understand the 
things they shut out from us. When we love anything 
we begin to see its beauty, that is, we begin to see its real 
nature, which is the Divine Nature. Said Whitman . 

1 swear the earth shall surely be complete to him or to her 
who shall be complete ! 

1 swear the earth remains jagged and broken only to him 
or her who remains broken and jagged ! 

The three restorations of Gwynfyd are those of 
primal Genius, Love, and Memory. Writing on this Triad 
in The Winged Destiny, Fiona McLeod says : 

For 1 think that nowhere, in any age, in any faith, is there 
a finer spiritual promise than what this Triad holds, if we be 
sure of these things, we need not trouble about any other. To 
remember with the remembrance of the soul ; to love, in t e 
ecstasy of the morning of the world ; to enter into the genius of 
the earth, to be at one with every breath of life, to share every 


1 To the Sayers of Words . 
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separate rapture ; to see thought like flame, and life like clear 
water, and death like the shifting shadows of clouds ; to be an 
eddy in that clear, swift-flowing water ; to be a flame of thought, 
shaken like a plume of fire before the mirrors of a myriad mind, 
or to descend like fiery snow into their hills and valleys—and yet 
never to be lost, never to be drowned in light or fire, eternally 
errant, yet ever at the call of the Herdsman—that, indeed, is to 
live back into the life that was, and to live on into the life that is. 

We may or may not subscribe to Fiona McLeod’s 
claim of there being nothing finer as a spiritual promise 
for men in any age or faith than the one contained in 
this Triad. I doubt whether Fiona McLeod quite meant 
to make a comparison in the ordinary way. More likely, 
what was meant to be conveyed was that no spiritual 
promise’ known to him equalled this one. Certainly, it is 
a most wonderful promise ; certainly, it is a spiritual prom¬ 
ise that tells us as much of the truth as can be known 
in mere words about the life beyond the personal and the 
individual in consciousness. “Ye are all Gods, said the 
Christ. This Triad holds out the promise of our sure 
return to the Godhead within us, and of our being restored 
to, or united with, the creative power of the immortal 
spiritual Genius that is our real Self. 

I like to think of this Genius in its aspect of creative 
activity, the power of the Higher Mind in us. It may, 
of course, be looked at from the standpoint of Its being 
will or love, but if we think of the Triad as meaning the 
creative and active Genius within man, we shall find some 
words from Cods in Exile 1 very helpful : 

Thought in us is the manifestation of God the Holy Ghost, 
just as will is the manifestation of the Father, and love of the Son. 

1 By Dr. J. J. van der Leeuw. 


God the Holy Ghost is God in creative activity, God the Creator, 
and when we realise that power in us we feel ourselves inspired, 
possessed by boundless creative energy, by the power to do things. 
It is only thought in us which does, only thought which creates 
and carries out the decrees of the will ... Its power to create 
seems unlimited ; when once we realise it we know that as Egos 
we can “ do all things," we feel a boundless creative energy within 
us to carry out whatsoever the will may decree. It is only when 
this third power, the creative thought or imagination, does its work 
that realisation in action follows. That is why its power is so 
dangerous to man until he understands that he must consciously 
direct it, for if he fails to do so it will b,e directed by his lower 
nature and he will become its slave. 

We have wandered far into the exile of the world of 
matter and will return to find that we are Gods in very 
truth. We shall return to find, according to “ our endow¬ 
ment or cast of Genius, ” that is, according to our Ray or 
line of development, the full inheritance of power that we 
have travelled through Abred in order to win in a far 
more real sense as Self-directed agents. Yet it is a power 
we gain by losing ourselves in the whole ; it is a power 
we wield when our personal and selfish desires have been 
utterly vanquished. 

Primal Genius, primal Love, and primal Memory are 
ours to re-discover. In other words, our essential nature 
is glowing fire that is one with the fire of all Creation, 
whether of stars and worlds or of the art-labours of men. 
The Genius in each one of us is waiting our invitation to 
flood our lives with one creative desire, one undeviating 
purpose, one renewing joy, one rapture of perfect vision, 
one tremendous energy and activity, and one unconquer¬ 
able passion for achievement. The Genius is our Self, 
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our Ego, who ever waits the hour to reveal something of 
hidden glories of his own entrancing world to the self that 
ever perishes for lack of vision. 

Under the inspiration of this Genius the man yet 
again defines himself, and separates himself from the world 
that is not to be any longer his world. H'e dies again to 
be born again. He dies to the commonplace, the coun- 
terfeit, the imperfect, in every sense, and henceforth 
demands the real, the essential, the perfect, as a natural 
condition of existence ! He must henceforth live and 
move and have his being on a higher level within himself. 

This raising into an individual power does in reality identify 
him with the nobler forces of life, and make him one with them. 
For they. stand beyond the powers of this earth and the laws of 
this universe. Here lies man’s only hope of success in the great 
effort : to leap right away from his present standpoint to his next, 
and at once become an intrinsic part of the divine power as he 
has been of the intellectual power. . . “If he has power 

enough to awaken that unaccustomed part of himself, the supreme 
essence, then he has power to lift the Gates of Gold, then he is 
the true alchemist, in possession of the elixir of life.” 

When man is restored to a consciousness of unity 
with the Whole, he is also restored to the possibility of 
sharing in the hidden Memory of Nature. He is then 
able, if he desires, to obtain accurate glimpses of the past 
as it is mirrored on Nature's imperishable records. In 
The Ancient Bards of Britain, the following fragments are 
given by Mr. D. Delta Evans, which show how remark¬ 
ably clear was the view of the Druidic past in regard to 
this Memory that the restored man could obtain. 

Man in the state of Happiness recovers all that he observed 
and experienced in every mode of existence (through) which he 
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by deciding to remain unsatisfied until we have found. 
Until we find our true world we should feel like banished 
Romeo when he tells the Friar : 

There is no world without Verona’s walls. 

But purgatory, torture, hell itself. 

Hence banish’d is banish’d from the world. 

And world’s exile is death . . 
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has migrated since his coming into being in Abred (the World of 
Matter), 

Arriving at a state above that of the human, man 
recovers a perfect memory of all his former modes of ex¬ 
istences, and eternally retains it. It is this, and this alone, 
that constitute* a being’s consciousness of having been, 
since its first creation, through all the stages of animated 
existence, and of still being identically one and the same. 

The words “Awen from God” are often used in the 
Triads to describe the inspiration of the God within ; it 
means the light of the Intuition or the Higher Self— 
the only light that will ever be shed on the spiritual path— 
guiding the aspirant. The literal translation of the word 
Awen is Muse, and in the legend of the Cauldron of 
Inspiration and Enlightenment we are told of nine 
maidens or fairies who breathed silently under it ! The 
inspiration from within will find expression in a sense of 
justice, and the man of Awen will be a man of innate 
justice ; or he will be a man of devotion, or action, or 
knowledge, or of kindness, compassion, and affection, or 
power, peace, and truth, and of all these qualities in 
measure. The perfect man will be endowed with every 
“ cast ” of Genius or Awen, though he will have one 
predominant ! One is reminded of the phrase in The 
Bhagavad-Gita about being “ intuitional according to 
dharma.” 

When we have earned the right to live back into the 
World and the Consciousness that was, is, and will be 
ours in the only real sense, we shall be no longer at the 
mercy of the world around us, the world that limits and 
hems us in at every turn. And we can earn this right 
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by deciding to remain unsatisfied until we have found. 
Until we find our true world we should feel like banished 
Romeo when he tells the Friar : 

There is no world without Verona’s walls, 

But purgatory, torture, hell itself. 

Hence banish’d is banish'd from the world. 

And world's exile is death . . . 





